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Abstract
Background
The Traditional Health Practitioners Act (Act No 22, 2007), which elicits controversy in the South African
healthcare and public sector since proclamation, went untested through the legislature, driven inside the
post-1994 socio-political dispensation.. No previous in-depth studies have been identified.
Aims
The aim of this study was to determine and to reflect the Act’s long term legal implications for the already
statutory health professions and the public: specific with the focus on the Constitution and other
legislations and possible ways to oppose it
Methods
This is an exploratory and descriptive research, in line with the modern-day history approach of
investigation and reviewing research, using contemporary reports, news papers and articles as primary
resources to reflect on the situation, thinking, opinions, trends and activities around Act No 22 and its
implications on the Constitution and citizen’s rights. The focus was also to put Act No 22 in a future in
perspective. Findings are represented in narrative form.
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Act No 22 (2007) was promulgated without an applicable and appropriate scientific needs-analysis. The
Act seems to stand to a great extent in conflict with the Constitution as well as various other Acts, like the
Witchcraft Suppression Act (No 3, 1957).
Conclusions
The Act is still today, nearly a decade after promulgation, not fully active. It is a Constitutional mishap.
Notwithstanding its constitutional controversy, the Act’s political sanction by governmental agencies and
political leaders will ensure that it will not vanish easily from the South African law books.
Keywords
Apartheid, constitution, human rights, post-1994 dispensation, traditional healer and religions
What this study adds:
1. What is known about the subject?
Little research was done on the possible transgressing by Act No 22 of the South African Constitution and
the possibility in future of misuses by the traditional healing fraternity of Act No 22 to benefit their
quackery.
2. What new information is offered by this study?
It clearly described the legal misinterpretations of the Constitution by the traditional healing fraternity to
serve their improper interests.
3. What are the implications for research, policy, or practice?
The status of traditional healing as a statutory profession is in doubt; the same can be said of the legal
status of Act No 22.

Background
Act no 22 (2007) was shaped by two strategy manifestos of the African National Congress (ANC), namely
the Manifesto of the National Democratic Revolution (NDR) of 1969 and the National Health Plan (NHP) of
1994. Never was there over the years deviated an inch from these master-plans in the execution of
political and cultural preferences, notwithstanding sound logical, legal and financial argumentation against
it. This fixed viewpoint malformed thinking around the true rights of individuals and groups, democracy and
the correct interpretation of the various clauses of the Constitution.1-13
The aim of this exploratory and descriptive research was to determine if the impact of Act No 22 (2008) on
the Constitution and other South African Acts can makes these laws mal-functioning.

Methods
Books and articles on the South African traditional healing are very limited; it offers mostly trivial, old, and
superficial information.14 This lack of sound and in-depth research findings on the traditional healer in the
Republic of South Africa (RSA) had necessitated a study that builds a viewpoint and forms a conclusion
from the ground, derived directly from the evidence as it appears as the research developed. The
exploratory and descriptive research approach, as used in modern-day historical studies of investigation
and reviewing information, was the most appropriate. Here-through contemporary news papers, reports
and articles were used as primary resources to reflect on the impact of Act No 22 and traditional healing
on specific the functioning of the Constitution as well as the present-day life of South Africans.15-16
The findings were offered in narrative form.
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Act No 22 (2007) is still untested today
A good indication of the political skim-off and misdirected thinking and doing in general since the early
1960s on the traditional healer’s competence, is reflected by the designing and compiling of Act 22. An indepth study to determine the true needs and applicability of the Act was never done. The problem was
side-stepped with two superficial enquiries, supported by various road shows between 1997 and
1998.1-3,17-23
The final decision to construct the Act was based on the outcome of five basic questions, put to the
public.1,3,17, 18,23,24,25,26,27
They are:
The desirability of a statutory council for traditional healers;
The recognition of medical certificates, issued by traditional healers;
The recognition of the claims of traditional healers by medical schemes;
The formal legal recognition of traditional healers as a medical source;
The establishment of an interim council for the regulation of traditional healers as a health profession.
Negative indicators about the traditional health practitioner’s future statutory recognizing in terms of Act
No 22 (2007), as well as the future regulation of traditional healing as a formal healthcare sector, were not
thoroughly considered in the proposal of the Act. Specific a lack in need for traditional healers, various nondescribed-types of traditional healers in practice, a lack of present-day formal training programs, training
standards and a functioning system, risks of traditional treatment and concoctions to the public and the
health sector, the negative effect of the traditional healer on the practices of the already statutory
recognized health practitioners, especially medical doctors, as well as a lack on in-depth research on the
possible negative role to play in healthcare, were ignored. Thoughts how to incorporate the traditional
healer into the already established allied professions, like homoeopathy, naturopathy, phytotherapy and
ethno-medicine, and thus to avoid duplication in training and health practitioner-types, as well the limiting
of the immense development costs around the separate recognition of the traditional healer, were also
ignored.1-3,5,11,17,18,28-43
This legalizing of traditional healing into the established health sector, was driven under the banner of
Section 31(1) of the Constitution of South Africa. This regulation, it was argued, declares that every
person, belonging to a cultural community, may not be denied, together with the other members of his
community, the right to enjoy their culture. This clause was and is still interpreted by the propagandists of
traditional healing as the bestowing of unchallengeable constitutional rights on the traditional healer to
practice his trade. It is also argued that it offers the right for the community, to whom the healer belongs, to
demand for his services and to use exclusive his services as traditional healer.25,44-46
These beliefs by the traditional healer and his followers in his right to be an official health provider and to
may practice freely and fully at all time his trade, were further driven and supported by the Patients
Charter 2002 of the Department of Health (DOH). This Charter emphasis the right of patients to be free to
choose a particular type of healthcare practitioner for services, notwithstanding the practitioner’s risk
impact to healthcare or the user’s life. It seems in this context as if the Charter itself can be a
constitutional mishap, as Act No 22 (2007) seems already is doing.10,18,25,47-51
Present-day law-transgressing by offering official work and training appointments to traditional healers
The above opportunistic and scornful attitudes about the alleged rights and status of the traditional healer,
as reflected inside as well as outside the traditional healthcare setup, led thereto that various
governmental, semi-governmental and other agencies and bodies had even signed legal agreements with
traditional healers to work in an official health team or to formally train traditional healers. Examples of
these agreements are with a well-known university and two prominent municipalities. One of these
municipalities appointed traditional medicine managers to integrate traditional healing and allopathic
medicine in its health system and to promote two-way referrals and collaboration between the municipal’s
clinics and traditional healers. The University is alleged to have a traditional healer on its staff, working in
its counselling and wellness-program. These actions are alarming and irresponsible; it are risky and must
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Rights Manifesto.10, 24, 25, 31, 44, 45, 47, 51-53
In retrospect, it must be noted, that, all though Act 22 (2007) was promulgated, the Act is not fully
activated at this stage (2016) regarding a functioning register for traditional healers. It is thus still illegal, in
terms of the various Health Acts, for the already registered health practitioners to work with the
unregistered traditional healer. Anybody, municipality, university or individual, doing so, put the health and
life of their patients at risk and will not have any indemnity against lawsuits for malpractice with this
delinquent behaviour.30,44,54-57
Subtle misuses of legal definitions in self-promotion and reflecting of possession of ability by the traditional
healer
Indirect law-transgressing is further well illustrated in the misuses of certain clauses of the Constitution,
the Civil Union Act (No 17, 2007), as well as Act No 22 by the traditional fraternity to present themselves
to the public as skilled and thus acceptable by the statutory healthcare.
Here it is specific the actions of certain traditional healers organizations which reflect these misuses of the
Constitution very well in their public ethic-declarations and practice-rights communications. Specific are
those clauses hauled in under the traditional healings umbrella of “exclusive rights to can and may
practice”, with the misleading prefix in the Constitution that stipulates that “everyone has a right to
equality, human dignity, free association, privacy, religion, beliefs and opinions, trade preferences,
occupations and professions, preference life-styles, fair labour practices and access to preferred
healthcare”, notwithstanding that they are knowing very well that these clauses are not fully applicable on
the traditional healers unscientific and risky practices. 1,3,11,17,24,44,45
These legal misuses are also very subtle reflected by traditional health fraternity communications in their
efforts to drag in Act No 22’s description of the representative of the Health Professional Council of South
Africa (HPCSA) the formal recognition of traditional healing by the medical and pharmaceutical fraternities.
The impression is also subtle left that the HPCSA and SAPC recognize the traditional healer as an
independent health practitioner, notwithstanding that traditional healers know very well that these
representatives, sitting on the THPCSA, is required by Section 7 of Act No 22 solely to oversee that the
THPCSA and its practitioners are not violating the legal rights and privileges of the already statutory
recognized health practitioners.44,55,56
Constitutional misuses have limits, even for the traditional healer in New South Africa
Constitutional misuses have limits; it also does not give free-booting to the traditional healer to practice as
he feels. First, because he is still an unregulated practitioner, one who is clearly violating many of the
country’s health laws and as such must be controlled. Second, because other citizens of South Africa also
have rights, privileges and freedom, equal to that of the traditional healer, which must be protected.
Sections 12(2) and 32(1) (b) of Act No 108 (1992), a pre-1994 version of the Constitution, are clear and
loud about this.50
There is great difference between private and public rights, with the last mentioned as favoured.
Differences and uniqueness in culture, person, finance and lifestyles between South Africans, as the
traditional healer tries to profess about him self since 1994, cannot be addressed or solved by misuses of
the Constitution, as the government blindly did with the promulgation of Act No 22 and the official
recognition of the traditional healer. Not even the Constitution can bring equality, as the academic and
human activist, Dr Danny Titus, clearly point-out when he states that South Africans cannot argue away
their true differences with the argument that everyone is equal before the law: South Africans are just too
unequal and need another address for individual rights.57
The Nobel-laureate Milton Freedman also warned long ago that a society that considers bluntly equality
higher than the individual’s freedom [in this case safe medicines versus medical concoctions], will end
without any one of the two.58
It seems as if there is confusion in the mind-sets of the post-1994 government about outright equality for
every South African and to how to differentiate when conferring such a right. It is ill-considered to give
unlimited rights to a specific individual, here the traditional healer, knowing well the person can be a
danger to the health of others.5,59-64
Constitution experts, Prof. Marinus Wiechers and Prof. Koos Malan, identified clearly this mind-set, which
allows that the law-abiding, good and sound person’s rights and claims are sacrificed, to serve a
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this pretended equal-state not as a correction-actionstate, but as a consuming-governmental-state, that devastating all justice doings. The intention is the
disregard of all the rights and claims of the good as well as the problematic individual. This devastator, it
seems, is now inside formal healthcare with the traditional healer and Act No 22.62-64
Act No 22 is political, not cultural orientated
It is argued by the propagandists of traditional healing that traditional healing is an essential cultural
demand by the South African society, free of politics. The NDR (1969) contradicts this free of political
meddling argument. This political document, which had given birth to Act No 22 and formulated in the
Apartheid regime’s most notorious time of the suppression of the South African majority, clearly had as an
aim and a vision the establishment of pro-African healthcare services and institutes, one that includes
traditional healing.1-3,6,8,10-13,17,24,28,29,33-38,49,65,66
The whole 1969-thinking was executed by a small, in exiled political leadership, who empowered
themselves to think, right or wrong, on behalf of the voiceless and vote-less majority at home; an
autocratic decision-making, possible acceptable by the majority in that time of suffering and uncertainty.
But the demolishing of Apartheid in 1994 and the end of barriers on political, economical, educational and
healthcare, brought political rights in decision-making direct to the till-then side-lined majority. These
changes also brought enormous new mind-sets, more and more away from the 1969 autocratic
leadership’s thinking, especially on the outdated healthcare, cultural and political thinking of 1969. South
Africans, now free to think as they choose, become modern, also in their healthcare use. Traditional
healing, together with other pre-modern remnants of healings and religions, disappeared from their
mindsets.64,68-75,125?
Hereto it seems that the 1969-leadership, now elders but with some still in political power, failed to change
also and hang on to outdated and warped thinking on the supernatural, witches and traditional healing; not
only because they believe in it, but primary because they see it as a matter to stay in power and to serve
self-interests. Act No 22 is such a political behavioural-upkeep, notwithstanding that these leaders
knowingly transgress Article 16 of the Constitution and the Code of Ethics for Members of the Executive,
as prescribed by the Ethics Act (No 82, 1990).4,49,51,55,67,76-87
Is Act No 22 (2007): a Constitutional mishap?
Act No 22 was a well-planned legal and promotion exercise which will bring the pre-modern traditional
healer inside the formal health sector, equal to the modern-day health practitioner. This all-over-forcingdown of the traditional healer, also shows the official disregard for the poor, uneducated individual, who is
not only deprived by the government of medical and life-aids, but is now also left with the unscrupulous
traditional healer and his dangerous concoction. 4,49,51,55,67,76-87
Only the post-1994 government’s immediate personal and political interests are served with the
recognition of the traditional healer: its recognition as a specific healer’s type is not equal to the uplifting of
the poor or uneducated individual. Uplifting, equality and non-discrimination are three separate entities; to
be a sole entity, uplifting and non-discrimination are prerequisites, not ill-considered equality as the
government tries to do. To stretch certain clauses of the Constitution, Act No 22 and other legal rules to
promote and to establish traditional healing, are dangerous.49,59,62-64,88-90
The present constitutional mishap of the South African political-legal system cuts to the heart of a society
still under construction. This mishap forced emeritus-judge Bernard Ngoepe to react on how the
Constitution is misunderstood, misused and disrespected, by saying that some South Africans think that
the Constitution gives them rights without limitations, an excuse through which they can get everything for
nothing. It is clear for Ngoepe that some South Africans, the public as well as politicians, have a problem
in the way they understand and apply the Constitution. Act No 22 and traditional healing is surely such an
example.91,92
Opposition in the past to Act No 22
Opposition to the Act was so far minimal, notwithstanding the serious consequences it holds for the
established health practitioners, especially the medical doctor. This poor reaction to the Act can be
described to various obstructions:
First, critic on the government is choked; summarily ignored and executive decisions are taken one-sided,
basically of the overpowering majority of the ANC in the Parliament.18,21,49,89
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academics, is strong, but with very little positive outcome. In
this concern there is always the fear of victimizing. At the moment these objection-actions seem just not
strong enough to obtain a turn-around. More organized actions are needed, but the question is what really
can be done to nullify Act No 22 (2007).93-96
Possible future actions against Act No 22
Submissions to Parliament
It is doubtful if any sympathy would be found at Parliament and its lawmakers for the repealing of the Act,
seeing that it was they who had put the present Act through Parliament in 2003 and did nothing to oppose
it. The present ANC-led government’s disrespect for the Constitution and basic rights on health safety, as
the traditional healer demonstrates, together with rejections of appeal to rectify one-sided decisions, will
surely makes any direct appeal by the medical fraternity to Parliament on the Act nil and void. This
concern is confirmed by the action of Parliament to ignore the legal presence of the Witchcraft
Suppression Act (NO 3, 1957) when promulgation Act No 22 (2007). Also the bluntly ignoring of the rights
of the established healthcare professions, when parliamentarians activating the traditional healer as a
formal health practitioner, serves as a further reminder of no interest to repeal Act No 22.77,96-108
The fact that the present ANC-government is going to stay in power for at least another 20 years, reconfirms that the Parliament is not an ideal pathway to take.61,109-113
Also the fact that some of the top-members of the government themselves believe in the supernatural and
interference by the ancestors, rules out on its own any anti-action in Parliament against the Act.78,114
It must further be remembered that the public had lost trust in the Parliament to solve their problems, like
the constitutional mishap Act No 22, long ago. This is confirmed by two research polls, namely the 2014
IPSOS-Poll and 2014 Media 24-Poll. These studies show that between 53% and 89% of the population
distrust the Parliament and government. Taken action and taking on the Parliament on Act No 22, seems
to be worthless.114-118
Court actions
Another option to take on Act No 22 and against the present-day government, are through direct court
actions. So far the Act went unchallenged in court, although there seems a lot of violation of the rights and
practices of the already statutory health professions. In this concern is important to note that South African
Courts are not very willing to give judgments on controversial political and cultural issues, like Act No 22
and traditional healing. Here, the medical fraternity’s own sad experience of the side-kicking of the
Doctors for Life (DFL)’s legal action in 2003 with the Traditional Health Practitioners Bill, is still too fresh in
their minds to readily re-engage in court-actions.61,84
Similar to the above mentioned negative experience of the DFL, it must be noted that a 2014 Media
24-Poll had found that as so much as 78% of the population does not trust South African Courts fully. This
negative inclination surely also effects the medical fraternity to rethink before they decide to take on Act
No 22 (2007) in a legal battle. As learn from the DFL-case, the outcome can also be negative for them.30
The hesitation of the medical fraternity to take legal actions must also be seen from the point that Act No
22 is still in limbo and can thus not effectively be taken on in court. The implementation that certain
Sections of the Act to commence, was only done on 1 May 2014 and was limited to the establishment of
the Interim Traditional Health Practitioners Council and the providing of a regulatory framework to ensure
the efficacy and quality of traditional core services. This limits legal reaction. Recourse to courts of law by
the medical fraternity is thus difficult at this stage, seeing that there is no real legal and physical
endangering at present by Act No 22. As soon as the traditional healer enters physical the health services
and establishment, claims from medical aid funds and will make him/her guilty of improper behaviour,
organized court-actions from the medical profession can be expected.30,55,56
Informal ways to address Act No 22
The experience of the author to motivate healthcare practitioners to address their professional dilemmas
themselves, were disappointing and it is doubted if a well-organized formal reaction against Act No 22 will
be ever realized. It is clear that other ways must be found and followed, outside the formal venues to
address the Act. For this input not only individual, but also class-actions are needed, like the intensively
use of the public and private media, in-depth research on the Act, traditional health and its impact on the
healthcare sector. Strikes and walkouts, so commonly and effective to everyday-life in South Africa,
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for the up till now passive allopathic practitioners to be

followed.
Discussion
It is the duty of the South African government to ensure that a specific healthcare or spiritual practitioner,
in this case the traditional healer who is at most a spiritual caregiver, does not transgress any established
legislations in his practice, either against the individual or a group. It also must be seen that the health
practitioner do not endanger the health or the life of the user of his/her services or medicines. These
prerequisites failed outright with Act No 22 (2007). Never in South Africa’s history was on the priest
conferred statutory healer status or religion groups official regulated.
The Act is one of the many inapplicable, inappropriate and unworkable Acts that were put through
Parliament since 1994, as Prof Piet Naude, Director of University Stellenbosch Business School (USB),
reflects when he alluded that our politicians not always paid respect for Parliament and that they make
acts which do not pass the test and must again and again be revised. The fact that Act No 22 is still not
fully functioning, although promulgated in 2007, confirms that it did not passes the test of good legislation
up to today.118,119
Strength and limitations
Enough information was available to formulate and support a legal stand-point on Act No 22’s doubtfully
position as a proper healthcare Act and its transgressing of the Constitution.
The post-1994 Political-dispensation’s one-sided unscientific opinions and mal-thinking on healthcare
practices, that had led to the justification of a so called “African Culture” that promotes specific the
quackery traditional healing, makes the successfully outcome of an opposing public standpoint, like this
one against Act No 22, minimal.
Conclusions
The Traditional Health Practitioners Act (ACT No 22, 2007) is an improper healthcare Act, a constitutional
mishap. In light of its high level political sanctioning, it stands firm and it must be accepted that it will not
be comprehensive revised, neither be repealed, in the next 10 to 20 years.
Further misuses of the Constitution with Act No 22 by the traditional healer fraternity, with more and
stronger official sanctioning, can be expected.
References
1. African National Congress. A National Health Plan for South Africa. Johannesburg: ANC; 1994.
2. African National Congress. The Reconstruction and Development Programme. Johannesburg:
Unanyano; 1994.
3. African National Congress. National Health Plan for South Africa. Johannesburg: ANC; 1997.
4. Amato C. Gordimer lets loose at secrecy bill. Sunday Times, 2014 June 22; p. 17.
5. Barnard M. ‘n Klad op SA. Beeld, 2014 Oct 4; p. 1.
6. Barron C. How do you prosecute anybody for corruption and you’re not prosecuting Jacob Zuma?
Sunday Times, 2014 Sept 7; p. 9.
7. Basson A. Die vars reuk van demokrasie. Beeld, 2014 Oct 4; p. 2.
8. Bierman J. Legal limitations to primary healthcare practice in South Africa. Inter J Medicine and Law,
1994; 13(1): 1-41-51.
9. Boraine A. What’s gone wrong? On the brink of a failed State Johannesburg: Jonathan Ball; 2014.
10. Clarke L. Traditional healers are key players in the battle against HIV. Health System Trust 2014.
Available from http://www.hst.org.za/news/traditional-healers-are-key-players-battle-against-hiv (Accessed
03/02/2014).
11. Revolusie-meesterplan Rapport, 2014. March 30; p. 8.
12. Sunter G. Century megatrends: Perspectives from a Fox. Cape Town: Tafelberg; 2014.
13. Terreblanche S. Verdeelde land: hoe die oorgang Suid-Afrika faal. Cape Town: Tafelberg; 2014.
7 / 11

ensovoort
tydskrif vir kultuurstudies | journal for cultural studies
14.
Most alternative medicine is illegal. Available
http://ensovoort.com

from http://www.dcscience.net/2009/01/15/mostalternative-medicine-is-illegal/ (Accessed 06/03/2016).
15. Bless C, Higson-Smith C. Fundamentals of Social Research Methods. An African Perspective, 2nd ed.
Kenwyn: Juta; 1995.
16. Louw GP. A guideline for the preparation, writing and assessment of article-format masters
dissertations and doctoral theses. Faculty Education, Mafikeng Campus: North-West University; 2013.
17. African National Congress. ANC policy guidelines on health. SA Med J, 1992; 82: 392-3.
18. Dennill K, King L, Swanepoel T. Aspects of primary healthcare: community healthcare in South Africa.
Oxford: Oxford University Press; 2001.
19. Traditional healing: What we do. http://www.fnha.ca/what-we-do/traditional-healing (Accessed
26/02/2016).
20. Nxumalo N, Alaba O, Harris B, Chersich M. Goudge J. Utilization of traditional healers in South Africa
and costs to patients: Findings from a national household survey. J Pub Health Policy, 2011; 32 Suppl 1:
S124-36. Available from http://www.ncbi.nlm.nih.gov/pubmed/21730986 (Accessed 19/07/2014).
21. Pretorius E. Traditional Healer. In: Crisp N, Ntuli A, eds. S Afri Health Review, 1999: 249-256.
22. Richter M. Traditional Medicines and Traditional Healers in South Africa 2003.Discussion paper
prepared for the Treatment Action Campaign Law Project. Pretoria: Government Printers; November
2003. Available from http://www.healthlink.org.za/uploads/files/TAC_LAW_Proj.pdf (Accessed
27/11/2014).
23. Traditional Healers Organization (THO). Thokozani Bogogo Nabomkhulu. Available from
http://www.traditionalhealth.org.za (Accessed 15/08/2014)
24. Mbatha N, Street, RA, Ngcobo M, Gqaleni N. Sick certificates issued by South African traditional
health practitioner: current legislation, challenges and the way forward. S Afr Med J, 2012; 102(3):
129-131.
25. Constitution of South Africa. Republic of South Africa. Pretoria: Government Printers; 1966.
26. Traditional Health Practitioners Bill of 2003, No 20. Republic of South Africa. Pretoria: Government
Printers; 2003.
27. Memorandum on the Objects of the Traditional Health Practitioners Bill of 2003 (Supplement to the
Traditional Health Practitioners Bill, 2003. Republic of South Africa. Pretoria: government Printers; 2003.
28. African Union. Decisions and Declarations. Thirty-Seventh Ordinary Session of the Assembly of Heads
of State and Government. Lusaka: AU; 2001 July 9-11.
29. African Union: African health strategy 2007-2015. Third Session of the African Union Conference of
Ministers of Health. Johannesburg: AU; 2007.
30. Sections of the Traditional Health Practitioners Act Commence. Available from
http://www.sabinetlaw.co.za/health/articles/sections-traditional-health-practitioners-act-commence
(Accessed 02/05/2014).
31. Gqaleni N, Moodley I, Kruger H, Ntuli A, McLeod H. Traditional and complementary medicine. In: S
Harrison, R Bhana, A Ntuli, editors. S Afr Health Review, 2007; 12: 175-188.
32. World Health Organization. The Alma-Ata Conference on primary health care. WHO Chronicle 1978;
32: 409-430.
33. World Health Organization. Global strategy for health for all by the year 2000. Geneva: WHO; 1981.
34. World Health Organization. Development of indicators for monitoring progress towards health for all by
the year 2000. Geneva: WHO; 1981.
35. World Health Organization. Intersector Action for Health. Geneva: WHO; 1986.
36. World Health Organization. Evaluation of the strategy for health for all by the year 2000: Seventh
Report on the world health situation. Brazzaville: WHO; 1987.
37. World Health Organization. Eight general programmes of work- covering the period 1990-1995.
Geneva: WHO; 1987.
38. World Health Organization. From Alma-Ata to the year 2000: reflections at the midpoint. Geneva:
WHO; 1988.
39. World Health Organization. The WHO 1988-1989: biennial report of Director- General. Geneva: WHO;
1990.
8 / 11

ensovoort
tydskrif vir kultuurstudies | journal for cultural studies
40.
World Health Organization. Promoting the
http://ensovoort.com

role of traditional medicine in health systems: a strategy for
the African region: 2001-2010. Harare: WHO; 2000.
41. World Health Organization. Legal status of traditional medicine and comprehensive/ alternative
medicine: a worldwide review. Geneva: WHO; 2001.
42. World Health Organization. Traditional Medicine Strategy 2002-2005. Geneva: WHO; 2002.
43. World Health Organization. The World Health Report: 2006. Geneva: WHO; 2005.
44. Interim Traditional Health Council Inaugurated. 2013. Sabinet Law. Available from
http://www.sabinetlaw.co.za/health/articles/interim-traditional-health-council-inaugurated/ (Accessed
19/02/2014).
45. Traditional Healers Organization. Traditional healing and law. Available from
http://www.traditionalhealth.org.za/t/traditional_healing_and_law.html (Accessed 30/04/2014).
46. Vincent L. Muti murders in democratic South Africa. Tribes and Tribals, Special Volume 2008: 2;
45-53.
47. Cannon, M. This call for a sangoma. Sunday Times, 2015 June 21; p. 6-7.
48. Carstens, S. Velkleur is nou al wat tel. Beeld, 2014 Sept 3; p. 6.
49. Hassim A, Heywood M, Berger J. Traditional and alternative healthcare. In: A Hassim, M Heywood, J
Berger, editors. Health and Democracy: A guide to human rights, health laws and policy in post-apartheid
South Africa. Westlake: Siber Ink Publishers; 2007.
50. Constitution of South Africa Act of 1992, No 108. Republic of South Africa. Pretoria: Government
Publishers; 1992.
51. The Patient’s Rights Charter. Republic of South Africa. Pretoria: Government Printers; 2002.
52. Janse van Rensburg AB .A changed climate for mental healthcare delivery in South Africa. Afr J
Psychia, 2009; 12(2): 157-165.
53. Traditional healers of South Africa. Wikipedia Free Encyclopaedia. Available from
https://en.wikipedia.org/wiki/Traditional_Healers_of_South_Africa (Accessed 02/02/2014).
54. Peters M. Sickening blow for alternative medicines. Health Systems Trust 2014. Available from
http://www.hst.org.za/news/sickening-blow-alternative-medicines (Accessed 02/03/2014).
55. The Traditional Health Practitioners Act of 2007, No 22. Republic of South Africa. Pretoria:
Government Printers; 2007.
56. Traditional healers to be integrated into NHI. Available from
http://www.medicalchronicle.co.za/traditional-healers-to-be-integrated-into-nhi (Accessed 20/02/2016).
57. Titus D. Ons het ‘n nuwe ingryping nodig. Beeld, 2014 Aug 7; p. 18.
58. Du Plessis T. Gelykheid hoër geag as Vryheid. Rapport, 2014 Sept 7; p. 6.
59. Dalai Lama fiasco shows how SA has lost its way. Sunday Times, 2014 Oct 5; p. 20.
60. Makhanya M. Hulle doen net wat hulle beveel is. Rapport, 2014 Oct 5; p. 13.
61. Mthombothi B. It’s the leaders who have failed SA – and the rest of Africa too. Sunday Times, 2014
April 20; p. 21.
62. Cronje F. Een-pas-almal werk nie vir SA se diversiteit. Rapport, 2014 Oct 5; p. 6.
63. Malan K. Agteruitgang. Beeld, 2014 Sept 10; p. 13.
64. Wiechers M. Nog van koers af ondanks goeie wet. Rapport, 2014 Sept 9; p. 13.
65. Devenish A. Negotiating healing: Understanding the Dynamics amongst traditional healers in KwaZuluNatal as they engaged with professionalization. Social Dynamics, 2005; 31(2): 243-284.
66. Traditional healing. Available from http://www.traditionalmedicine.net.au/tradheal.htm (Accessed
26/02/2016).
67. Boon M. The African Way: The power of interactive leadership. Sandton; Zebra; 1966.
68. Benghiat, L. Politiek Korrek? GMF! Naweek-Beeld, 2006 Sept 9; p. 11.
69. Ndebele N. Time to shed “blackness” for new, human identity. Sunday Times, 2014 Apr 13; p. 18.
70. Pelser W. Slinkse JZ doen als om te ‘survive’. Rapport, 2014 Aug 31; p. 27.
71. Pilgers J. South Africa has been betrayed. Sunday Times, 2014 April 13; p. 21.
72. Retief H. Diep voetspore van ‘n “brother”. Rapport, 2014 July 20; p. 4-5.
73. Shota B. Your skin could cost you your life. Sunday Times, 2014 July 27; p. 13.
74. Tlhabi R. End this degrading ‘culture’. Sunday Times, 2014 June 22; p. 18.
9 / 11

ensovoort
tydskrif vir kultuurstudies | journal for cultural studies
75.
We are not corrupt, says Zuma. Beeld, 2014
http://ensovoort.com

14; p. 8.
76. Awolalu JO. What is African Traditional Religion? Studies in Comparative Religion, 1976: 10(2); 1-10.
77. Fitzpatrick M. Ontplooi van medici ‘n ramp. Beeld, 2014 May 30; p.6.
78. South Africa’s President Jacob Zuma Calls for Jesus to come and cleanse. Available from
http://www.ibtimes.co.uk/south-africas-president-jacob-zuma-calls-jesus-come-cleanse-us-1476639
(Accessed 26/02/2016).
79. Jesus must return: Zuma Available from http://www.southafrica.indiantimes.co.za/news-24-7-365/index
.php/news/i-featured-news/item/939-jesus-must-return-zuma (Accessed 03/03/2016).
80. JZ’s own words in Black and White. Sunday Times, 2014 May 18; p. 19.
81. Malala J. Vat jou Afrika-kultuur. Rapport, 2013 June 2; p. 2.
82. Mbiti S. Introduction to African Religion. 2nd ed. Johannesburg: Heinemann; 1991.
83. Minister could face criminal prosecution for contempt. Sunday Times, 2014 Sept 28; p. 12.
84. Mthombothi B. We will just have to wait out Zuma and his cabinet of cronies. Sunday Times, 2014
June 1; p. 19.
85. Swanepoel E. Steve tot Bokke: Als moet deesdae politiek korrek wees. Beeld, 2014 Aug 12; p. 19.
86. Ethics Act of 1990, No 82. Republic of South Africa. Pretoria: Government Printers; 1990.
87. Jesus must come back, Zuma. Available from http://www.sowetanlive.co.za/news/2014/09/01/jesusmust-come-back-zuma (20/02/2016).
88. Brand-Jonker N. Praktykgebiedewet is van baan. Beeld, 2014 July 31; p. 2.
89. Robbertze JH. ‘n Afrika-psigologie. Psychotherapeia, 1980; 6(3): 1.
90. Williams J. Education for empowerment: implications for professional development and training in
health promotion. Health Educ J, 1995; 54: 37-47.
91. Joubert P. Where fairness meets restitution. Sunday Times, 2014 Sept 21; p. 5.
92. Shoba S, Mokone T, Joubert JJ. It’s payback time, Vavi tells Zuma. Sunday Times, 2014 Aug 31; p. 1.
93. Alles wit mense se leuens. Beeld, 2014 Apr 10; p. 4.
94. OB moet sterk staan teen regering. Beeld, 2014 Dec 2; p. 16.
95. Waarheid oor Zuma sal uitkom. Beeld, 2014 Sept 1; p. 8.
96. ANC must stop shielding Zuma from accountability. Sunday Times, 2014 Aug 31; p. 20.
97. Brand-Jonker N. Praktykgebiede is van baan. Beeld, 2014 July 31; p. 2.
98. De Vos P. Trek die ander een, No 1. Rapport, 2014 Aug 31; p. 7.
99. Heard J. Berigte oor Zuma verwerp. Beeld, 2014 Aug 19; p. 6.
100. Kadalie R. ANC-rassehaat gevaarlike spel. Beeld, 2014 July 1; p. 8.
101. Leon T. How much more abuse can the constitution take from Zuma? Sunday Times, 2014 Aug 31;
p. 18.
102. Makhanya M. Sy is populisties, minagtend, verkleinerend en neerbuigend. En sy konkel straks met
die EFF. (Dit is die twak wat die ANC oor Thuli praat).Rapport, 2014 Aug 31; p. 11.
103. Msomi S. Spy tapes, setback as Zuma’s ‘Stalingrad strategy’ unravels. Sunday Times, 2014 Aug
31; p. 21.
104. New healthcare law restricts our freedom. The Star, 2014 29 May; p. 25.
105. President’s nine lives beckons…but at what cost? Sunday Times, 2015 Dec 13; p. 20.
106. Shoba S. SA losing its way, top jurist warns. Sunday Times, 2014 July 20; p. 12.
107. Skiti S, Shoba S, Jika T, Prinsloo L. Sunday Times, 2015 Dec 13; p. 1.
108. So is politici se belange verweef. Rapport, 2014 May 25; p. 2.
109. Mangcu X. Ripping the veil of UCT’s whither shades of pale. Sunday Times, 2014 July 6; p. 11.
110. Mthombothi B. Is South Africa the boat threats to sinks below the rising African tide? Sunday Times,
2014 July 20; p. 21.
111. Mthombothi B. Expect no censure from ANC stuck with Zuma flunkies. Sunday Times, 2014 March 3;
p. 21.
112. Mthombothi B. ANC counts its own destruction by defending the indefensible. Sunday Times, 2014
Aug 31; p. 21.
113. Williams F. ‘n Blik op 2024: ANC uit…DA lyk heel anders…..Rapport, 2014 Oct 5; p. 3.
114. Van Onselen G. The tribal heart that beats in Zuma’s chest. Sunday Times, 2014 May 18; p. 19.
10 / 11

ensovoort
tydskrif vir kultuurstudies | journal for cultural studies
115.
Mallovich C. Minder as 50% glo regering
http://ensovoort.com

gee om. Beeld, 2014 Sept 24; p. 12.
116. Vrey M. Mense vertrou dokters meer as die regering. Rapport, 2014 May 4; p. 6.
117. Skiti S. Giggling Zuma thinks it’s all a joke–survey. ’President has little regard for courts and law’.
Sunday Times, 2015 Nov 22; p. 6.
118. Booysen V. Debatte in loopgrawe. Rapport, 2014 Sept 21; p. 8.
119. Traditional Health Practitioners Regulations of 2015, No 1052. Republic of South Africa. Pretoria:
Government Printers; 2015.
Conflict of interest
The author does not have any financial or personal conflict to declare.
Declaration
All the information contained in this manuscript has not been presented elsewhere.
Sources of support
All costs incurred in the cause of the study were borne by the author.
Word count: Abstract 257, Contents 3 562

Powered by TCPDF (www.tcpdf.org)

11 / 11

